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Sufism: Tasawwuf

· Inward dimension of islam
· Mystical
· 

Research Proposal

In this essay, I will be discussing research on the development of Sufiism how it is seen, and how it has developed from the 8th century up until modern day, considering how it was not accepted and went against Islam at the time. In the article “Sufi Organizations and Structures of Authority in Medieval Nishapur.” (Malamud, Margaret), we see how before the 11th century Sufiism was not associated by the Ulema – Muslim Scholars at the time, as their beliefs and actions went against those at the time. However, the article discusses the growth and expansion of Sufiism after Ghazzali put a settlement into place between the opposing sides, and how this allowed Sufis to be incorporated into the Islamic society. We can then look at Sufiism in modern day using the book “Sufism Today : Heritage and Tradition in the Global Community.” (Raudvere, Catharina), where we can see the international spread of Sufiism and how it is incorporated in many different types of cultures and politics, allowing us to compare the treatment of Sufiis from when they first appeared until today. The last article, "Baṣran Origins of Classical Sufism." (Melchert, Christopher), will be used as background information to the topic of Sufiism as it gives a clear and detailed history of the origins of the ideology and the practices, as well as the main people considered as the first Sufis of their time. Furthermore, the article brings up the discussion of how Sufiism was considered an “anachronism” – ahead of its time – and this will be used to relate how their beliefs apply to us today and are still seen in the modern Islamic world in Sufiism.
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This article discusses the Origins of Sufiism, and how it is a misdated ideology, that may not have particularly made sense to exist at the time, but with very forward beliefs and thinking for those who practiced it. The author talks about how the main understanding we have of who was a Sufi in the ninth century appears to generally come from the Ṭabaqāt al-ṣūfīya of Naysābūran al-Sulamī (d. 412/1021) as well as several other works from different authors, some of which focus on and derive from him. We read, as primarily discussed by al-Sulamī, that the faces of the late eighth and mostly early ninth centuries were al-Fuḍayl ibn ʿIyāḍ, Ibrāhīm ibn Adham, Ḏū l-Nūn, Bišr al-Ḥāfī, Sarī al-Saqaṭī, and al-Muḥāsibī – all who are significant one way or another to the ideology and practice of Sufiism. Melchert also talks about Massignon (a Catholic scholar of Islam) and his lineage of Sufiism, which and believes is relevant to previous discussions and ideologies and he also he agrees with Massignon’s “as a lineage of classical Ǧunaydī Sufism”.
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In this article, Margaret Malamud focuses on the historical organizational structure of Sufiism in the 12th and 13th century. She talks about how Sufis tend to be compared with Ulema (Muslim Scholars) to imply that Sufism and law did not work together – the Ulema focused on the “the elaboration and guardianship of Islamic law (fiqh)”, whereas Sufis focused on the more spiritual, internal dimension of Islam. Malamoud brings up the Sufi search for Ma’rifa, and how they evaded and sometimes violated the Shar’ia Law until a settlement was needed between the two, and Ghazzali put this into place in the 11th century. The author continues to tell us that before this settlement there was no organisation or control with their institutions. We learn how it opened the path for Sufism to grow them institutions and spread their, eventually, with this, Sufism was able to blossom and become entailed into “Muslim social and devotional life” which is now accepted.
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In their book about Sufiism today, Catharina Raudvere and Leif Stenberg talk about Sufiism's first systematic study in relation to today's traditional Muslim communities. It is also ground-breaking in that it stretches the reach of Sufism's research to explore the topic around the world, “from Canada to Brazil, and from Denmark to the UK and the US”. Throughout the book, they bring up topics like: The politics of Sufism, the revival of Turkish Sufism, culture and cultural ingenuity among the Syrian Sufi groups, the development and integration of Sufi networks in America, Iranian Sufism in London, and Naqshbandi Sufism in Sweden. This book gives an in-depth look at how the practises, beliefs and doctrines of Sufiism have been applied to the late modern religiosities. 
