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Project Abstract 

Dalit or ex-untouchable women's voices and perspectives have been marginalized not only in Dalit movements but also in predominantly upper-caste Hindu-led women's movements. Dalit women in Tamil Nadu, India are seeking a grant in order to create a sustainable living for themselves in a society is based on caste systems that doesn’t recognize their needs and excludes them for participating in society. Through this grant proposal we will try to answer how Dalit women in Tamil Nadu, India can overcome societal boundaries through their various methods of expression in art, cultural music, and clothing. The objective of this grant is to provide Dalit women with equal treatment in a caste based society that recognizes them as people and not as objective beings that they are perceived as. Along with giving Dalit women a means of financial independence that they can use to create a sustainable living for themselves and their community. This grant will help fund various initiatives that we will discuss further in this proposal. The goal of this initiative is to use the culture and arts that Dalit Women possess in order to commodify their abilities of creating exceptional works of art and using it to produce an income with the support of other community members, government initiatives, and the donations received from the grant. Another goal of this initiative is to use Dalit women’s cultural dances and musical instruments to express their abilities and show their talent to the rest of society in India. They are marginally excluded from social and political roles, which limits their ability to break the barrier between their caste and other castes and by doing this initiative we will try to break the barrier between Dalit Women in Tamil Nadu, India and the rest of society in India. This grant proposal is built on the shortage of resources and lack of support from society that Dalit women face in Tamil Nadu, India from achieving financial and economic growth. Essentially placing them in a cast that cannot be broken by Dalit women alone and through this grant and community support we will break the barrier that Dalit women in Tamil Nadu, India Face and provide them with a sustainable living that can be used to spread economic growth and cultural acceptance in India. The funding received with firstly go the Dalit women themselves so they can start using the grant in order to commodify goods that we will discuss further in the proposal and this grant will also be used to create different community facilities that Dalit women can use to economic growth by means of musical expression and dances to bring communities together. It can also be used for various events that can be helpful to bring Dalit women together and create a social movement that empowers these women and gives them a place to voice ideas with the rest of society.

Statement of needs

One of the problems that Dalit women in Tamil Nadu, India face is that they are excluded from participating in cultural events in India because they are seen as the “untouchable caste”, which essentially means that they are not even seen as people in society and more like objects because they don’t express there art in the same way that other caste in India such as the Suda’s who are usually commoners or peasants and Vaishya’s who are usually merchants and farmers (Waghmore, Pg. 8). Even though they express their art of dance in similar ways, which can be seen in the clothing they wear when they are performing different dances along with the jewelry that goes with the outfits that have spiritual meaning that can bring fourth good energy (Govinda, Pg. 433).By excluding Dalit women from expressing their cultural dances and art to the rest of society, it limits there ability to create a supportive community that governs Dalit women’s creative abilities and limits their ability to be recognized by the rest of society. Secondly, Dalit women are excluded from participating in social and political roles, which in turn leaves them in a cycle of poverty that they cannot break away from. The word Dalit implies that those who have been broken, ground down by those above them in a deliberate and active way. The word itself gives a denial to Dalit women from even being equally treated (Govinda, Pg., 438). In order for Dalit women to vote in India they must show identification, but since many Dalit women don’t have identification due to the fact that they were never given one in the first place they are not in a position to vote. In Tamil Nadu, Indian hospitals were instructed not to give people who were Dalit birth certificated because other castes in India don’t recognize Dalit women as being regular human beings and rather as lesser of a person (Govinda, Pg. 437). The Government of India requires the reservation of seats for Dalits women, but Dalit women suffer from abuse and discrimination when serving as elected officials if ever elected. Dalit women experience harassment by being denied information, ignored or silenced in meetings. Furthermore, Dalit women in India face a lack of resources every day. Dalit women are restricted from participating in many local food markets, which in turn causes Dalit women to have a lack of funding to feed themselves and their children. Dalit women in Tamil Nadu, India trade and sell their food amongst themselves from the things they find in landfills. They are subjected to harsh conditions that restrict their access to clean food and water. One slum in Tamil Nadu, India is blocked off residential housing by a landfill and river that restrict the people on the village from even leaving (Jayshree, Pg. 455). Essentially closing them off them the rest of society by not proving them with adequate boating and social support to buy food and even finding work. Dalit women also have very limited access to and control over land, which in turn leads to food insecurity. They also lack access to water and other community resources; when those resources are in non-Dalit areas, the women are attacked for attempting to use them (Jayshree, Pg. 459). The problems that Dalit women face need to be addressed and dealt with in a manner that can help lift Dalit women out of poverty and into a sustainable livelihood through support of this grant and implementation of various programs that we will discuss further.
	
Grant Imitative/Use 

The Grant will be used to help enable Dalit women to create an infrastructure that is economically rewarding to Dalit women and will help them break the barrier between their caste and the rest of society. Firstly, we need to address the issue of social exclusion in cultural events that are limiting Dalit women from participating in social events and expressing their different dance forms to the rest of society. The Kazhai Kothu dance, which is a dance performance that is similar to a modern-day circus which shows the energy and power that Dalit women possess and Kolattam, which is an ancient village dance that is performed by women to show their strength can both be used to show society that Dalit women are not merely just objects but that they have a culture that is wide spread and has a message of empowerment that the rest of society can benefit from (Anderson, Pg. 1). By presenting these different dances to the rest of society it will show that they are more than capable of participating in society and it will also show society that Dalit women have a lot of different dances that they can present to society and being forth a sense of community to both Dalit women and they rest of society. Some of the grant will go towards building a community center for Dalit women where they can practice their distinctive dances and hold cultural events that will bring the community together to watch the Dalit women perform. The community center will help in aiding the gap between society and Dalit women. Secondly, the grant will be used towards helping Dalit women in achieving equal human rights. The money from the grant will go to Dalit women so they can petition and lobby government NGO’s in an effort to achieve equal treatment by presenting fair law proposals along with sending letters to high ranking members of cabinet and protesting against unfair treatment would be the first step by doing this we can hopefully get the attention of government officials who can see that Dalit women are in need of equal treatment because their voices aren’t being heard the rest of society. The caste collection law in India is an example of one that needs to be taken out of law. It essentially states that people who are from the Dalit caste are not permitted to participate in many societal roles (Govinda, Pg. 436). By removing this law, we can help Dalit women create a sustainable living that includes them in participating during elections and other political events.  Lastly, the grant can be used to directly fund Dalit Women. It can be used to provide a starting point for buying goods that they can use to sell later on by using their skills in making jewelry. Every state has its own tradition and culture which definitely reflects on their jewellery.  In Tamil Nadu, India Dalit Women’s jewellery is worn as a tradition and everyone is seen wearing some ornament or the other. Ancient jewellery making tradition of this region speaks of a high degree of excellence and workmanship because everything is handmade and the process is carried on from generation to generation.  They can commodity their jewellery, which will bring both economic growth from the sale of the jewelry along with the sentimental values that the jewellery holds which will be spread to the rest of society. The jewellery Dalit women wear is said to hold spiritual values that carry power and energy to the holder of the jewellery (Govinda, Pg. 438) spreading this art form to the rest of India we can show that Dalit women have a vast culture that needs to be utilized.
















[bookmark: _GoBack]Works Cited

Attewell, Paul. The Legacy of Social Exclusion: A Correspondence Study of Job Discrimination in India. In Economic and Political Weekly. 42(41): 4141-4145. 

Anderson-Rajarigam, Sarah. "The Untouchable Trinity: Divine Pathos from the Perspective of Dalit Women's Experience of Rejection." Order No. AAI3411556 2010. ProQuest. Web. 29 Nov. 2017.
Ciotti, Manuela. "Futurity in Words: Low-Caste Women Political Activists' Self-Representation and Post-Dalit Scenarios in North India." Contemporary South Asia 18.1 (2010): 43-56. ProQuest. Web. 29 Nov. 2017.

Govinda, Radhika. "Re-Inventing Dalit Women's Identity? Dynamics of Social Activism and Electoral Politics in Rural North India." Contemporary South Asia16.4 (2008): 427-40. ProQuest. Web. 29 Nov. 2017.

Jayshree P. Mangubhai. “Human Rights as Practice: Agency, Power and Strategies of Dalit Women in Rural South India”, 31 Neth. Q. Hum. Rts. 445, 472 (2013)

Thorat, Sukhadeo, and Paul Attewell. “The Legacy of Social Exclusion: A Correspondence Study of Job Discrimination in India.” Economic and Political Weekly, vol. 42, no. 41, 2007, pp. 4141–4145. 

Waghmore, Suryakant. "Exploring the Unexplored: Dalit Wordview in Development Discourse." The Indian Journal of Social Work 68.1 (2007): 7-23. ProQuest. Web. 29 Nov. 2017.







Dalit Women: Breaking Hierarchical Barriers




