ANTH 1120 FALL SEMESTER EXAM REVIEW SHEET
Exam format: definitions (1-2 sentences), short answer questions (3-4 sentences),  and longer answer questions (1-2 paragraphs)
Exam length: 2 hours
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Short Answer Questions:
1. What do naming practices in different societies reveal about their views of self?

The differences in naming practices among different societies reveal the different ways societies conceptualize what a person is and how that person relates to the group. Personal names are names that define who we are as individuals in our society, but in other societies names are determined by others. For instance, in the Angolan society it is not about creating unique individuals but connecting kin to the world around them. In some societies names mean a whole different thing. 
2. What is the difference between the egocentric and sociocentric self?

Egocentric self is a view of the self that defines each person as a replica of all humanity, as a location of motivations and drives, and as capable of acting independently of others. Sociocentric self is a context dependant view of the self. The self exists as an entity only within the concrete situations or roles occupied by the person. 
r
3. Provide one reason why anthropologists prefer to use the ethnographic method.
Ethnographic method is the immersion of researchers in the lives and cultures of the peoples they are trying to understand in order to comprehend the meanings these people ascribe to their existence. This immersion process entails participant observation, defined as the active participation of observers in the lives of their subjects. Ethnographic method uses both quantitative and qualitative methods - though mostly qualitative
By carefully documenting their experiences and observations with field notes, and combining this with participant observation, and other quantitative fieldwork techniques, anthropologists would be able to obtain “the native’s point of view Ethnographers generate understandings of culture through representation that might be described as the "'insider's point of view." The emphasis in this representation is thus on allowing critical categories and meanings to emerge from the ethnographic encounter rather than imposing these from existing models. 
4. Identify and briefly explain two challenges in doing fieldwork.
Ethnocentric fallacy is the mistaken notion that the beliefs and behaviors of other cultures can be judged from the perspective of one’s own culture. Cultural relativism is the mistaken notion that the beliefs and behaviors of other cultures can be judged from the perspective of one’s own culture. The problem with both of these is that neither asks why. The embodied experience that a person faces due to their gender can strive to overcome the potential of ethnocentrism. Embodied experience will limit an individual’s participant observation. An example of this would be Geertz who had to develop trust so he could hang out with the people. The biggest challenge in his case was participation. 

5. Identify and briefly explain two steps in the fieldwork process.

Prior to entering the field, one has to develop a research topic. Also one needs funding and permissions. The next question that arises is, where is the field? The field can be located anywhere, and even in your own community. Multi-cited anthropologists are constantly moving around because the field is changing for the group that they are studying. How much time is spent doing fieldwork? Generally anthropologists spend a year to many years. When spending time in the field the anthropologist conducts participant observation. 
6. Identify and briefly define two sub-disciplines of anthropology

Biological anthropology, the oldest of the four sub disciplines, focuses on human beings as one of a great multitude of organisms that inhabit the earth.

Linguistic anthropologists examine the relationship between language and culture. They are interested in how people use language, both in a physical sense with regard to how communication is structured, and in a historical sense with regard to how different languages have developed and spread throughout history.

7. Identify and briefly define two sub-branches of socio-cultural anthropology.
fPolitical Ecology – field of study that “combines the concerns of ecology and a broadly defined political economy.” One of the directions this approach has taken has involved challenging dominant explanations for environmental degradation and contesting some of the popular solutions to environmental problems. 
Law and Society - one that “inquires into the context of enforceable norms: social, political, economic, and intellectual. This includes, but goes farther than, what Western governments and courts define as law. 

8. Provide two examples of jobs that an applied anthropologist might hold and briefly explain how these demonstrate ‘applied anthropology’. 
Applied anthropology means to put anthropological knowledge into practice. Examples of jobs that an applied anthropologist may hold include archaeologist and medical anthropologists. Medical anthropologists learn about cultural differences in explaining what causes illness and what people from different cultures believe is acceptable as treatment. Archaeologists are interested in recovering the prehistory and early history of societies and their cultures. Both these fields demonstrate that the individuals are giving back to the community which is essentially what applied anthropology is about. 
9. What is the difference between a commodity and a gift?

Commodities are objects without history, or individuals holding a personal affection to them commodities are items that involve a transfer of value and a counter-transfer: A sells something to B, and the transaction is finished. A longstanding personal relationship between buyer and seller is not established. Gifts have an identity and a history attached to them. The histories of these objects, especially when they are given as gifts, are vital to the identity of the person who gives them. They say something special about the relationship between the giver and the receiver of the gift. In our society, the things we buy do not have a history until we give them to someone else. 

10. How do North Americans transform commodities into gifts?

Commodities are objects without history, or individuals holding a personal affection to them commodities are items that involve a transfer of value and a counter-transfer: A sells something to B, and the transaction is finished. A longstanding personal relationship between buyer and seller is not established. Gifts have an identity and a history attached to them. The histories of these objects, especially when they are given as gifts, are vital to the identity of the person who gives them. They say something special about the relationship between the giver and the receiver of the gift.  According to Marcel Mauss, gift giving involves reciprocity. The idea is that the exchange of gifts creates a feeling of obligation, in that the gift must be repaid. The types of things given and received signal the identities of the participants in the exchange and the kind of relationship that exists between them. If the gifts are roughly of equal value, the relationship is one of equality. But if the gifts are unequal in value, the person who gives the more valuable gift is generally of higher status than the receiver. There are special times we turn commodities into gifts, the time, thought, and how we wrap gifts are indicators of how we turn commodities into gifts.
11. Identify and briefly explain two key metaphors found in Canadian English language use.

Key metaphors are terms to identify metaphors that dominate meanings that people in a specific culture attribute to their experience. 
12. Identify and briefly explain two key features or characteristics of rituals. 
Rituals are a dramatic rendering or social portrayal of meanings shared by a specific body of people in a way that makes them seem correct and proper.

1) Rituals are symbolic representations of reality usually with a key metaphor. 
In another sense, ritual presents participants with solutions to real problems, in the same way as 

symbolic representations suggest real solutions.
2) Rituals are special occasions that are demarketed from everyday life, and it has an emotional pull to it.
Rituals really do produce special feelings; people are carried away with the symbolism, the music, and the social communion with others, and it is easy in this situation to come to believe that it is not the ritual itself that produces these feelings, but the forces or powers that the ritual is believed to summon or embrace. The ritual not only dramatically depicts a metaphor but also teaches the participants how to experience the world as if the forces, gods, and spirits were truly real. It is not unusual, in any belief system, for people to claim when participating in ritual to have had a “mystical experience,” to experience themselves as “one with the universe” or as being overwhelmed with love or light. This, ritual not only teaches us about the world depicted in our metaphors but also teaches us how to feel within the universe we create. 
13. Provide one example demonstrating the difference between Dene Tha and mainstream North American world-views.
One example that would demonstrate the difference between the mainstream North American worldview and Dene Tha world view would be the notions of power. In the Dene Tha world view, “when Dene speak of a power, they think of a powerfulness inherent in plants, animals, or other substances, which can affect human beings knowingly or unknowingly. Another part of the Dena Tha worldview is Dene Tha must be very respectful of all forms of life, human and nonhuman. 

These “ways of knowing” about the world and one’s place in it differ greatly from the world views of North Americans, who believe that humans are superior to all other entities in the world and that everything in the world belongs to humans. North American notion of human ownership of the earth’s resources creates a very different way of interacting with the physical environment and justifies the ways of those who take resources from the earth—minerals, trees, animals, plants—without acknowledging any reciprocal responsibility. 
14. Is Rastafarianism an example of syncretization? Why or why not?

Syncretization is the blending of 2 or more worldviews. Rastafarianism is an example of syncretization. The Rastafarians mix elements from the Bible and the Caribbean culture. For instance, they believe that Babylon is a state of mind, a system, and reggae music has the message. The rastas sing what is best for their conscience, and sing for Joah and his people. They also believe that if you adopt a belief in the bible, you see yourself in the bible. 
Worldviews may change when we see conditions of inequality arise. These conditions may arise through colonialism from which we see certain groups went through changes/suffering (political + economical). People reorder their view of the world through syncretization, in which elements of two or more world views are combined to produce a new way of understanding a lived experience.
By the mid-1930s, many of the rural farmers had lost their lands and a vast pool of landless, unemployed people, had left the countryside and moved to the city of Kingston in search of jobs. When they arrived and found that the jobs were not there, they settled on the fringes of the city and tried to survive. The Jamaicans living in extreme poverty on the fringes of Kingston followed the crowning of a black king, for this was a clear sign that black men were not always destined to be at the bottom of society.  Ras Tafari was proclaimed King of Kings. His coronation fulfilled the biblical prophecies that a saviour would come for them and lead them back to Africa. As Rastafari became organized, Rasta leaders founded communities in and around Kingston that emphasized what they understood to be traditional African values: cooperative work efforts, respect for life, and the unity of all peoples of African descent. Through their belief in their messiah, Rasta returned to what they saw as their African beliefs and rejected the values of capitalist society and the capitalist market. 

By the time Selassie was overthrown in 1974, the Rasta belief system was so widespread that the loss of the messiah did not have much effect. Rasta continued to reject the capitalist world, which they called Babylon, and to create their own understanding of the Christian Bible, in which they were heroes. The Rasta, however, believe that eventually Jah (God) will truly set them free.
15. Is Vodou an example of Creole culture?  Why or why not?

Creole is a term commonly used to refer to the formation of slave societies in the Caribbean in which elements of African and European cultures were merged, blended, or combined into something uniquely Caribbean. The new world view that Africans created in Haiti, then, was a Creole view based on the lived experiences of their new world. That world was filled with work and suffering, first as slaves and then later as peasants living in a country that today is still the poorest in the Western hemisphere. Haitians created Vodou to find a way to live in conditions that are among the worst in the world. Vodou is the system they have devised to deal with the suffering that is life, a system whose purpose is to minimize pain, avoid disaster, cushion loss, and strengthen survivors and survival instincts
16. How do some Vodou believers explain same-sex desire and/or transgendered behavior?

They explain this same-sex desire or transgender behavior because according to them during the rituals that individual got possessed; the spirits stayed within that individual and changed her identity because of that possession. 

17.  What is Benedict Anderson’s definition of the nation and what are two key features or characteristics of this definition?

Anderson defines the nation as an ‘imagined political community’; the nation is imagined as both inherently limited and sovereign. in order to understand the development of nations we need to recognize 3 factors: 
· limited – all nations have finite boundaries beyond which lie other nations

· sovereign – nations are defined that they are free and unattached to any other nation, and independent, sometimes nations are under God

· community – even though the people living in this nation maybe be very different from one another, there is always an idea we are equal members of this community 

18. Identify one category of ‘others’ in national identity narratives and briefly explain why they are important to these narratives
A ‘nation’ is a collection of people who share a common language, world view and ancestry. A ‘state’ is a form of society characterized by a hierarchical ranking of people and centralized political control. 
A ‘nation state’ is a political community that has clearly defined territorial borders and a centralized authority. Nation states are always involved in writing who belongs in the community and who doesn’t. Every national identity requires an idea of person/groups that are not members of the nation state. Others are, people or groups who, have been somehow excluded from or pushed to the margins of the nation-state, accent those persons or groups who are more legitimate. 
The “others” can be located inside the boundary of the nation state. Sometimes others can be constructed in ways which blur the lines inside and outside. Immigration is a way in which others are produced. We are all born in to a nation state, and we acquire that national identity. Immigration policies are another way through which “other” is produced. Another way to obtain citizenship in a nation-state is through immigration, which is a prime location for policies of racism. Canada has a long history of immigration policies based on race and ethnicity. Examples include the special head taxes imposed on Chinese immigrants between 1885 and 1923, the setting of quotas for different “racial” groups, and the refusal to allow Jewish refugees into Canada during the Second World War. 
Longer Answer Questions:

1. Is the film “Cannibal Tours” an example of cultural relativism, ethnocentrism or both? Why?
The film Cannibal Tours is an example of both cultural relativism and ethnocentrism. Ethnocentrism is the mistaken notion that the beliefs and behaviors of other cultures can be judged from the perspective of one’s own culture.  Europeans on exploration, saw different people, and thought they were primitive. This is an example of ethnocentriscism; passing judgments on other groups based on our beliefs. The Europeans sent missionaries to civilize the primitives, and the missionaries had a purpose they wanted to change their set of beliefs. 
Cultural relativism is the attempt to judge the beliefs and behaviors of other cultures in terms of the culture in which they are found. The tourists take on the people of Papa New Guinea is that they don’t live. The tourists believe that the people of Papa New Guinea are happy and well fed, and that nature provides with all necessities of life, and they don’t have to worry about tomorrow.
At one point early in the film, a German tourist describes the bygone practice of raiding and cannibalism. Cannibalism, was highly symbolic and often involved taking and wearing the skins of the victims. This shows that raiding and cannibalism is cultural relativism. This is an example that shows the tourists as culturally relativistic. 
2.  Why do you think Horace Miner chose to write about “the Nacirema”?

America backwards; nacirema, and the Nacirema are actually the Americans. It is to tell the Americans a story about themselves. Ethnocentricism is the tendency to judge the beliefs and behaviours of other cultures from the perspective of one’s own culture. Horace Miner’s goal was to show that anything could be made to sound strange if it's written in an ethnocentric way. Ethnocentric tone with purpose: writing at a time when their were a lot of  armchair anthropology. Armchair anthropology involved the collection, study, and analysis of the writings of missionaries, explorers, and colonists who had sustained contact with non-Western peoples. Armchair anthropologists used these documents to make comparisons and generalizations about the ways of life of various groups. 

Horace Miner wrote about “the Nacirema” because he was trying to show a few examples of the rituals of Americans. Americans spend so much time getting ready in the morning, buy so many medications for every illness, and run to the doctor for stronger medications.  Everything the Americans do is to improve their looks, and their way of life.
3. Explain what Nancy Scheper Hughes means when she advocates for a ‘politically committed, morally engaged and ethically grounded anthropology’?

Nancy Scheper Hughes did her research in Brazil where she previously worked as a community organizer. The woman that Nancy Scheper Hughes worked with in the past became angry, and asked why when as a community organizer she had helped them to organize to fight for clean water, decent wages, and protection from police brutality was she different now as an anthropologist. According to them, she was passive and indifferent to the destruction around her. She tried to explain that as an anthropologist her work was different, and was to observe, document, and write about their lives as truthfully as possible. The woman said in order for them to work for her, she’d have to work for them. On the basis of that she now advocates for a ‘politically committed, morally engaged and ethically grounded anthropology’. Applied anthropology is the branch of anthropology that specializes in putting anthropological knowledge into practice outside of academia. 

Scheper-Hughes proposes what she calls a more “womanly” anthropology, one that is concerned with how people treat one another. Moral relativism, she says, is no longer appropriate to the world in which we live, and anthropology, if it is to be worth anything at all, must be “critically 

grounded.” Anthropologists cannot ignore the massacres and disappearances of vulnerable people that often occur in the communities in which anthropologists work. Anthropologists must, she insists, serve as witnesses and reporters of human rights abuses and of the suffering of the poor and the oppressed.
She believes that the value of anthropology lies in its commitment to the struggle for social justice and that anthropologists confronting human suffering cannot remain neutral. Most anthropologists work together to change ethnocentric fallacies that our values and beliefs are always right. Cultural relativism is an important perspective but may not address important differences or feelings. Cultural relativism provides a moral predicament. Relativisitic fallacy, no behavior or belief can be judged to be odd or wrong just because it is different from our own. 
4. How might we view Canadian hockey as a ‘cultural text’?

Cultural texts are a way of thinking about culture as a text of significant symbols—words, gestures, drawings, natural objects—that carries meaning. Hockey can be interpreted as a cultural text because hockey is promoted as a component of a distinctive Canadian identity. However, hockey’s participants and spectators are mostly white, middle-class, and male. This is a problem, given that Canada is officially a diverse, multicultural nation in which no particular gender, sexuality, or ethnic or racial identity should be privileged as “more Canadian” than any other. In this context, hockey’s iconic status as a national symbol is ironic, for it exceeds a large portion of the nation’s multicultural population and promotes hierarchies of Canadianness. To be “truly” Canadian, we learn, to consume and participate in hockey. Cultural text helps to show the workings of a given culture - so, hockey as a sport that privileges white, middle class, often males mirrors multiculturalism and how it privileges a particular kind of 'core Canadian'.
Hockey is promoted through the belief that “all men are created equally” and that every person has an equal opportunity to succeed. People compete for success, and they ought to compete on an equal footing. Also, winning and losing in a game of hockey matters, and it also involves betting. There is a whole social status attached to it, where the winning team’s status is elevated. This status however does not translate in real life, at the end of the day it is just a game. 
5. According to Clifford Geertz, how might we think of the Balinese cockfight as a cultural text?

Cultural texts are a way of thinking about culture as a text of significant symbols—words, gestures, drawings, natural objects—that carries meaning. Cockfights are actually a cultural text, which uses words and gestures that bear significance. When the men of Bali describe their cocks, they are actually describing themselves. Cockfights are symbolic for status and even the shape of the island of Bali, is that of a cock. The cocks are representative of the owners self. There is no economic gain or loss attached to the cockfight for the Balinese. Geertz indicates that the cockfight is a ranking of people, it represents men (the owners of the cocks), and the destiny of the cock in the ring is attributed to the owner’s fate. Individuals risk their status by betting on a cock. The statues is only gained or lost momentarily following the fight. This status does not translate to real life. The cockfight tells the Balinese about themselves, about their life. Rituals such as the Balinese cockfight, Geertz concludes, are a form of text which can be read. It is a society's manner of speaking to itself about itself. 
6. What does the video “Margaret Mead and Samoa” tell us about fieldwork?

Margaret Mead traveled to Samoa in 1925 to study adolescent girls sexuality. The documentary, “Coming of Age in Samoa” painted a picture of Samoan society as peaceful. The girls were free to experiment with per-marital sex. This cultivated a romanticized and exotic representation of Samoans for a largely western audience. Later generations of Samoans critiqued her work, often denying that teenagers engage in gracious sex. Representations are ways in which a group of people is depicted in writing or though images. Anthropologists are very conscious when they write about a group of people because they are constructing a particular representation that may have positive or negative long term effects for a group of people. 
Derek Freeman was an anthropologist that challenged Margaret Mead’s major findings. He claims to have documented one of Mead's original informants, now an elderly woman, swearing that the information she and her friend provided Mead when they were teenagers was false. He claimed that the answers that the woman gave her were just a joke. The problem here was that 2 different anthropologists went to the same field but came out with different interpretations. Embodied experience is the life experience that an anthropologist brings to fieldwork (before fieldwork) - gender, religion, race, class, education, etc.
The embodied experience of the anthropologist is really important - Derek Freeman could hang out with the men because he was a man, and Margaret Mead could hang out with females for the same reason. They could only spend time with people who trusted them, and their gender had something to do with this.
7. Identify two criticisms of applied anthropology. How might an applied anthropologist respond to 
these criticisms?
One of the critiques of applied anthropology is that it is atheoretical. Blanket condemnation is often justified by the contention that those who work “within the system” are supporting structures of hegemony and nothing more. Anthropologists argue, instead, for a more balanced perspective, that recognizes the following: (1) the complexity in both context and nature of applied work, (2) the problematic transformations of academia that challenge claims to intellectual independence, (3) the extent to which concerns with social justice and advocacy permeate applied anthropology, and (4) the intersection of theory and practice. 

Another critique of applied anthropology is that it should never forget that a commitment to improving the world is no substitute for understanding it. Anthropologists would argue that the reverse should be said as well. Others focus on the risks involved to those being “advocated for” and the ethics of professionally benefiting from such actions. There is always a risk that those in power will use findings against, rather than for, intended beneficiaries of anthropological work. 

8. Is gender a biological fact?
No, gender is not a biological fact. The fact that there are "third genders" is how we know that gender is not a biological fact. Sex refers to biological differences, internal and external sex organs. Gender is culturally constructed or enculturated. Gender doesn't necessarily mean masculine or feminine gender, it can be another kind of gender. An example of this would be the Fafafeena. The Fafafeena possess 2 spirits of 2 genders. They are considered neither to be a man or a woman. They are expected to do a mans work outside, and to take up females roles inside. They also have an important role in entertainment sometimes.
9. What do the Barbadian terms ‘queen’ and ‘gay’ tell us about gender and sexuality in Barbados?

When queens appear to be comfortable using “gay” and “queen” interchangeably for any male-bodied individual who desires another male-bodied individual, they are organizing bodies and their desires in ways that, trouble Western mainstream LGBT categories that are assumed upon a particular arrangement of distinctions between gender and sexuality: If male-bodied individuals who desire other male bodied individual are all labeled gay, then it would seem that sexual object desire operates as the categorical imperative. However, if this same range of individuals also labels themselves as queens, a term that implies feminine behavioral and characteristics, then it would seem that what we (using a Euro-American framework) call gender is operating as the categorical imperative. There is simply no way that gender and sexuality can be completely and separately distinguished in these formulations. Identity is a learned personal and social types of affiliation, including gender, sexuality, race, class, nationalism, and ethnicity, for example. Identities like gender, sexuality, race, ethnicity, and national identity, to name a few, are not natural or biological. Any identity is cultivated and learned through various agents of enculturation. Enculturation is the process through which individuals learn an identity. This can encompass parental socialization, the influence of peers, the mass media, government, or other forces. Gender describes the characteristics that a society or culture deems as masculine or feminine. Sex refers to biological differences, internal and external sex organs. Gender is not a biological fact. Many of the Bajan queens acknowledge the sexual and gendered heterogeneity of their own and other’s desires and identities.
This shows that the Barbadian use the same words, but with different meanings. This shows that gender and sexuality can be organized in different ways. Murray spent time with a community and group of people who used terms that were similar to the North American community, but in essence they were not. It goes to show that we may use same words but with different meanings. Therefore we have to be careful about different languages, because different cultures attach different meanings to their terms. 
10. Are fa’afafine in Samoa an example of a society with a ‘third gender’ category? Why or why not?

Yes, the Fa’afafine in Samoa are an example of a society with a third gender category. Sex refers to biological differences, internal and external sex organs. Gender is culturally constructed or enculturated. Gender doesn't necessarily mean masculine or feminine gender, it can be another kind of gender - it's culturally constructed. Gender is not a biological fact. The fact that there are "third genders" is how we know that gender is not a biological fact.  Third gender is a gender role given to someone who does not fit within strictly masculine or feminine gender roles in a given society. An example of this would be the Fafafeena. The Fafafeena possess 2 spirits of 2 genders. They are considered neither to be a man or a woman. They are expected to do a mans work outside, and to take up a woman’s role inside. They also have an important role in entertainment sometimes.
11. Is Canada a society that recognizes a Third Gender? Why or Why not?

No, Canada is not a society that recognizes a Third Gender. Identity is a learned personal and social types of affiliation, including gender, sexuality, race, class, nationalism, and ethnicity, for example. Identities like gender, sexuality, race, ethnicity, and national identity, to name a few, are not natural or biological. Any identity is cultivated and learned through various agents of enculturation. Enculturation is the process through which individuals learn an identity. This can encompass parental socialization, the influence of peers, the mass media, government, or other forces. Canada does not recognize a third gender. In North American societies, in contrast, individuals who do not assume the gender roles associated with their anatomy are most often defined as deviant, abnormal, or nonconformist, unless the reversal of gender roles is framed as play. A way in which the Canadian government is shows that it does not recognize a Third Gender is through the laws that govern marriage. In the Canadian society, it is clear that their can only be heterosexual couples, or same-sex couples. There is nothing stating anything about a third gender, primarily because they are not recognized in Canada. Also, when you’re doing any applications for instance for your passport, health card, citizenship card etc it asks for a gender, it specifically states to check off “male” or “female”, there is no indication of a third gender.  
12. Is gender hierarchy universal?

Hegemonic masculinity refers to ideals and norms of masculinity in a society, which are often privileged over others. Hegemonic masculinities are often used to construct gendered hierarchies in societies. For instance, those individuals who fall outside hegemonic gendered ideas are often labelled as “less masculine” than others, which leads to the proliferation of homophobia and/or the objectification of women.

Gender hierarchy in many societies creates a major distinction made between genders. Social controls keep gender hierarchies in place, for instance seclusion, the role of a woman as a mother is to stay at home. Gender hierarchies are not universal. In North America, this process of gendered learning begins at birth with the announcement: “It’s a girl” or “It’s a boy.” Once the announcement of gender is made the infant is given a gender-appropriate name, dressed in properly designed and coloured clothing, and spoken to in gender-appropriate language. Parents and other caregivers then teach male children to be tough whereas female children are confronted when they are hurt. societies vary in the number of gender categories they recognize. Sex refers to biological differences, internal and external sex organs. Gender describes the characteristics that a society or culture deems as masculine or feminine. Gender is not a biological fact. An example of this would be the Fafafeena, who are recognized as a third gender in Samoa.  The Fafafeena possess 2 spirits of 2 genders. They are considered neither to be a man or a woman. They are expected to do a mans work outside, and to take up females roles inside. They also have an important role in entertainment sometimes.
13. Explain how one collective identity or social movement has been created through conflict and struggle.
Identities are a relationship between ourselves and the society. Human beings are made of multiple identities (culturally constructed), operated individually, collectively, and politically. Identities are also learned through enoculation, socio-cultural forces which teach us intentionally and unintentionally who we are. Collective identities are constructed in socio-cultural constructs. 
For instance, in Barbados, it appears that transgendered individuals have achieved greater public acceptance, and they are at the forefront of queer community organization and activism whereas lesbians and gays appear to be the problematic group who are less socially acceptable and visible and are not well-integrated into the queer community of Barbados. Queen would earn respect from her peers through the way she “carried” herself. Yet equally important was the queens’ reputation for being fierce and standing up to anyone who confronted her. Sexual diversity is simultaneously produced in and through a relationship to local gendered and sexual identity politics, which requires us to acknowledge the ongoing influence of a colonized past.
Their narratives illustrate the ongoing tension between differentially located and produced subjectivities and values, which contextually shifting ways by individuals who are marginalized by virtue of their non-heteronormative desires and identifications. The result is contextually produced subject positions that may appear to be blended, multiple or fractured from a Euro-American socio-sexual perspective, but these verbs reflect more the social and analytical frameworks of the researcher than they do the viewpoint of the Bajan queens. 
14. What must anthropologists focus on when examining the formation of social movements, according to Clark’s research of CONAIE in Ecuador?
A historical look at the formation of CONAIE (Confederation of Indigenous Nations of Ecuador); collective identities like CONAIE are dynamic processes that are always intertwined with other identities and social factors like politics, economics, and class differences. Kim Clark was interested in the indigenous people in Ecuador, particularly interested in the foundation of the people of Ecuador. Indigenous peoples are groups of people whose ancestors pre-date the arrival of European or other forms of colonialism, who share a culture and/or way of life that they often identify as distinct from “mainstream” society, and who often feel that they have a right to self-government.

He believes it is essential to understand the formation of identity. CONAIE came together due to some other groups coming together. In order to understand CONAIE in past, we need to look at Ecuador, and the political and elite actions on their indigenous people. The government funds the indigenous people in different ways, and also helped by the UN and World Bank. How we see CONAIE in power in Ecuador, we need to understand the collective movement, and understand how the political and economic forces work. When talking about collective identities, the group belonged to the CONAIE, and so there are different ideas of how to belong to one land.
15. Why is gift-giving an important part of establishing identity?

Rites of gift giving identify community changes. Gift giving is a way in which we determine identities. Commodities are objects without history, or individuals holding a personal affection to them. Gifts have an identity and a history attached to them. In our society, the things we buy have n history until we give them to someone else. According to Marcel Mauss, gift giving involves reciprocity. The idea is that the exchange of gifts creates a feeling of obligation, in that the gift must be repaid. The types of things given and received signal the identities of the participants in the exchange and the kind of relationship that exists between them. If the gifts are roughly of equal value, the relationship is one of equality. But if the gifts are unequal in value, the person who gives the more valuable gift is generally of higher status than the receiver. There are special times we turn commodities into gifts. The time, thought, and how we wrap gifts are indicators of how we turn commodities into gifts.
16. Why are zombie films good to think with?

Key scenarios are dominant stories or myths that portray the values and beliefs of a specific society. Zombie films contain key scenarios, stories, or myths that, like ritual, portray certain values and beliefs. In the same sense that people act out and communicate their view of the world in ritual and come to learn how to feel in that world, they can be said to act out the scenarios contained in their myths and histories.

Zombies may not be part of the material world as we know it, but zombie stories and myths are certainly good to think with. The proliferation of zombie movies, books, television shows, and video games in the 2010s in North America suggests that the “zombie apocalypse” genre contains key scenarios that embody how we think about our world today. Contemporary zombie stories have much to do with “the implosion of neoliberal capitalism at the end of the twentieth century zombies, like North Americans, consume relentlessly (think of shopping malls during the holidays); zombies work” without ceasing and for little reward (like ideal” offshore workers under global capitalism); a zombie pandemic, like SARS or H1N1, makes both intimate contact with and global flows of people and goods dangerous, even deadly. Zombie stories are a metaphorical exploration of our fears and desires in our global, capitalist economy.
17. According to Comaroff and Comaroff, what do increased reports of witchcraft and magic tell us about post-apartheid South Africa?

Anthropologists Jean and John Comaroff suggest that contemporary zombie stories have much to do with “the implosion of neoliberal capitalism at the end of the twentieth century”. The Comaroffs were interested in the proliferation of zombie stories in late 20th-century South Africa, but their insights are applicable to the North American case as well. Stories of a zombie apocalypse seem to tap into our fears about what they call “millennial capitalism”: zombies, like North Americans, consume relentlessly (think of shopping malls during the holidays); zombies “work” without ceasing and for little reward (like “ideal” offshore workers under global capitalism); a zombie pandemic, like the avian flu or SARS or H1N1, makes both intimate contact with and global flows of people and goods dangerous, even deadly. Zombie stories are a metaphorical exploration of our fears and desires in our global, capitalist economy.
18. How did the world view of Rastafarianism evolve in relation to social, economic and political conditions?
Worldviews may change when we see conditions of inequality arise. These conditions may arise through colonialism from which we see certain groups went through changes/suffering (political + economical). People reorder their view of the world through syncretization, in which elements of two or more world views are combined to produce a new way of understanding a lived experience.
By the mid-1930s, many of the rural farmers had lost their lands and a vast pool of landless, unemployed people, had left the countryside and moved to the city of Kingston in search of jobs. When they arrived and found that the jobs were not there, they settled on the fringes of the city and tried to survive. The Jamaicans living in extreme poverty on the fringes of Kingston followed the crowning of a black king, for this was a clear sign that black men were not always destined to be at the bottom of society.  Ras Tafari was proclaimed King of Kings. His coronation fulfilled the biblical prophecies that a saviour would come for them and lead them back to Africa. As Rastafari became organized, Rasta leaders founded communities in and around Kingston that emphasized what they understood to be traditional African values: cooperative work efforts, respect for life, and the unity of all peoples of African descent. Through their belief in their messiah, Rasta returned to what they saw as their African beliefs and rejected the values of capitalist society and the capitalist market. 
19. How are reciprocity, virtue and healing central to Vodou beliefs?

Haitians created Vodou to find a way to live in conditions that are among the worst in the world. 

Worldviews are beliefs and practices which make order out of chaos, and help deal with the mysterious. Vodou is the system they have devised to deal with the suffering that is life, a system whose purpose is to minimize pain, avoid disaster, cushion loss, and strengthen survivors and survival instincts. Haitian Vodou is a system of healing that applies to a variety of areas in the lives of its followers, including troubled social relationships, physical illness, and the pain of the past in which families were torn apart by slavery. It is a belief that spirits mediate between the living and God. Spirits are not saintly and are defined by conflict. It is very important to establish and maintain healthy relationships with spirits. Virtue is a very important quality, and is achieved with healthy relationships with the living and spirits. Healthy relationships are very important. The reciprocity is the idea of giving and receiving. The idea of virtue is important and is idealized by giving. It is due to intangible qualities such as respect, love, and gift giving. 
20. “Vodou altars are texts, there for the reading.” Explain.
Haitians created Vodou to find a way to live in conditions that are among the worst in the world. 

Worldviews are beliefs and practices which make order out of chaos, and help deal with the mysterious. Vodou is the system they have devised to deal with the suffering that is life, a system whose purpose is to minimize pain, avoid disaster, cushion loss, and strengthen survivors and survival instincts. 
It is a form of syncretization because Vodou is a combination of Christianity and African religions to produce what looks like Catholicism on the outside but is actually something very different. The syncretization of the Vodou worldview is read through the alters. Cultural texts are a way of thinking about culture as a text of significant symbols—words, gestures, drawings, natural objects—that carries meaning.  Vodou altars are texts, there for the reading. They contain a wealth of information about the nature of a spirit or group of spirits, as indicated in food preferences. At the simplest level, a meal for the spirits. The altars are kept at home for the vodou spirits and considerable time and effort is spent in feeding and nurturing them because it is believed that this is how one can obtain their love and protection on a daily basis. 
21. Identify and briefly explain three factors that have contributed to the formation of the nation-state.

A ‘nation state’ is a political community that has clearly defined territorial borders and a centralized authority. In order to understand the development of nations we need to recognize 3 factors: 
1) the decline of religious worldviews and dynasties 


· what you mostly see where the nation state arose as a concept, you saw socities that had very powerful religious worldviews

· these religious worldviews organized these socities

· we need to understand the power and time of these religious worldviews in the 17th and 18th century

· one of the ways that nation states was powerful was through religious power 

· popularity due to scared languages and scared texts for instance members of Islam, share a common sense of identity, share a common sense of identity

· these texts formed a community

· they believed that these languages were directly from God

· Only a few people could read these scared texts

· Religious, political leaders

· Ability to read those texts gave them the power to interpret 

· Religious community declined during late middle ages due to encountrances through really different worldviews 

· After middle ages, languages begin to decline, eg. Latin was replaced by French as a common language by books in mid 1500s 

· Nationalism in Europe emerges out of the decline of religious thought

· Languages are being replaced, religious power being questioned

· New beliefs in science – but couldn’t explain ideas such as death, 

· Nationalism turned life in to destiny

2) changes to percep nhtions of time and 
· In medieval times, made no rational distinction between past and the future

· The past and the present could all happen simultaneously

· They were not linked causally

· The medieval thought, the past could be in the present, and the present in the future

· Time could be measured by time and clocks and calendar, external to us

· Time gets organized progressively 

· Different and separate from each other

· The new idea of time, individuals and social identities, central to the idea of nation, moving steadily forward through time

3) the rise of newspapers and print capitalism

· Organized by publishing each day on time

· Newspaper built on empty homogenous time 

· Newspaper has the effect of producing community that contributes to the idea of the nation

· The fact that we all read the newspaper has an impact of how we see each other reading the same newspaper, and sharing that information over time 
22. According to Mackey, how does the Canadian nation-state manage internal difference?

Since the late 1970s Canadian national identity has been framed in terms of the policy and mythology of multiculturalism; Canada is described as a cultural mosaic, distinct from the ‘melting pot’ of the USA. Multiculturalism is an ideology of pluralism, a pluralist national identity is a flexible strategy developed to manage diverse populations while maintaining the power of white middle class Anglo-Canadians. Multicultural nationalism is about the management of culture and difference—the institutionalization of difference. In the introduction, she is interested in looking at myths of national identity. She refers to a post card which has a Canadian Mounties shaking the hand of a chief

· It is a myth 

· Older, more classic image of the Mounties 

· Symbolizes friendship, and mutual support

· That post card is symbolic of this idea in our national narratives of Canada being a tolerant of the nation

· Mounties represents the state, and 1st nations chief represents this colonized minority group

· Nation of tolerant minority, and about accommodating differences 

Mackey is interested in the policy and mythology of multiculturalism and it is often done in contrast to the US. Mackey says Canada is a mosaic that embodies multiculturalism and the US is considered as a melting pot

· Ideology,  multiculturalism,  pluralism

· Is a way in which the Canadian nation state, managed diverse populations

· In the early 20th century, national identity and nationalism everyone who is british, French was considered to share the same identity

· Can’t have a nation with different identities


· Aboriginals included in a particular way as included others

· Real power is not shared

· Political and economic powers continues to be held by white Anglo groups

According to Mackey, the core of English Canadian culture – multiculturalism is a powerful core, unmarked, and by celebrating multiculturalism we are celebrating these other groups. When we look at the actual practice of multiculturalism, it is a way of constructing a way of thinking for people who don’t think of themselves as multicultural. They are learning to be tolerant, not learning to embrace. They sometimes refer to themselves as mainstream Canadians or just Canadians. Multiculturalism is about defining whiteness. When people talk about supporting multiculturalism, talk about tolerating difference. That is really a discussion about those in power decide what is powerful and what is not. 

Focuses on what the media and participants refer to as ordinary Canadians who are constructing themselves in reference to white. There is always a talk about race, whiteness and about being Canadian. Her fieldwork is exploring these ideas of being Canadian

23. According to Mackey, what is the place of indigenous peoples in the national narrative of Canada?

Indigenous peoples are groups of people whose ancestors pre-date the arrival of European or other forms of colonialism, who share a culture and/or way of life that they  often identify as distinct from mainstream” society, and who often feel that they have a right to self-government.
A ‘nation’ is a collection of people who share a common language, world view and ancestry. A ‘state’ is a form of society characterized by a hierarchical ranking of people and centralized political control. 
A ‘nation state’ is a political community that has clearly defined territorial borders and a centralized authority. Nation states are always involved in writing who belongs in the community and who doesn’t. Every national identity requires an idea of person/groups that are not members of the nation state. Others are, people or groups who, have been somehow excluded from or pushed to the margins of the nation-state, accent those persons or groups who are more legitimate. 
Nation-states carefully define the places occupied by various groups they contain. Through these definitions, they clearly privilege some groups over others and some individuals over others. One of the ways this is done is by creating official accounts of history. Nationalism is the ‘world view’ (beliefs and practices which make order out of chaos, and help deal with the mysterious), of members of a nation-state. Nationalism describes the belief in a national identity and emotional investments in that national identity, and the actions that members of a nation take to achieve (or sustain) self-determination as a nation. 

 As Eva Mackey argues, nationalism often depends upon mythological narratives of a unified nation moving progressively through time—a continuum beginning with a glorious past leading to the present and then onward to an even better future. These mythical stories ensure that specific versions of history are highlighted, versions that reaffirm the particular characteristics ascribed to the nation”. In Canada, that “glorious past” was filled with “nature,” and First Nations people were part of the natural landscape. In settler narratives about the creation of the Canadian nation, Aboriginal peoples play the role of helpful “children” who join with the “adult” Euro-Canadians in bringing prosperity to the land. The history that children read in Canadian public schools describes Canada as much kinder to its First Nations peoples than the United States was to its Native population, but even in this gentle version of history, “real Canadians are, by definition, not ‘Native’ or not from those ‘other cultures’. 
